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To prevent such a conclusion, the Prabhakara obser-
ves : The pramana is the act of the subject, having its
'phala linga'; and it is always inferred. Pramana, accord-
ing to this school, involves the 'sannikarsha' (contact) of
four entities; these four are the object, the sense organ,
the mind and the self.   We do not have a perceptual co-
gnition of this "catushtaya sannikasha'.   But from our
valid perceptual cognitions, we infer that these four were
present in that cognition. The phala linga spoken of is
the apprehention of form etc.  From this 'upalabdhi9 we
infer the presence of the four entities.

Take the cognition 'aham idam janami' (T know this.)
The 'T represents the experiencing self and the this stands
for the experienced not-self, ^anami" is the experience of
knowledge. The objector argues that to reject the ^karma-
taya aparokshatva9 of the pramata and the pramiti is to
contradict or go against experience.   But we have to re-
member the distinction we have made out between the
three. Now, if the experience 'having the not-self as its
object were to be the asraya to make the 'atma vyavahara'
possible, we need not assume a separate jnan'B.   There is
no scope lor assuming a jnana in the subject.  As such the
Prabhakara states : "The jnana vyapara (act of knowing)
of the subject refers to the object and not to the self. The
self is the condition of the experience of the objects; and
as such it is seen as the I both in the phala or experience
and in the object. The I is the condition or cause of the
experience of the objects."

Objection to the Prabhakara theory from the Bhatta
stand point - ~